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CODE OF CONDUCT

In recent months we have been in discussions
with the Charity Commissioners to ensure that
what we do and the way we do things is ac-
ceptable in today’s world. We are aware that
living in a pluralistic society means that not
everyone sees things the way we do and so it
is not only important what we say but also
how we say it.

As a result at our Board meeting in July we
adopted a new code of conduct which we
hope will enable us to continue to do the job
we set out to do, in a way that is loving yet
uncompromised. The code of conduct reads:

1. Wherever we make a biblical comparison
we will ensure that it is stated that this is
from the standpoint of the evangelical
tradition of the Christian Church.

2. We will continue to make comparisons as
stated in 1 and show the differences be-
tween what the group we are looking at
believes and our evangelical standpoint.
However, we will not conclude that
groups are not Christian, only that their
beliefs and teachings are different to the
evangelical tradition of the Christian
Church.

3. We will ensure that statements we make
are true and seek to avoid inflammatory
language or words that can be misunder-
stood when we write about other groups.

4. We will continue with, and strengthen
our policy of avoiding personal attacks
and will, in the light of the above state-
ments, study the history of religious
movements and show where the pub-
lished beliefs or clear actions of an indi-

vidual or group differ from those of the
evangelical tradition of the Christian
Church.

I have often quipped that when someone asks
me if | am a born-again Christian my reply
is, “is there another sort?” From my reading
of the Bible I believe this to be true but not
everyone sees it like that. Stating that we are
looking at things from the evangelical tradi-
tion of the church may seem to some to be
unimportant but we hope it will cause folks
to realise that there are different ways of
looking at things and to ask the question,
“am | right in the basis of my belief or is
there a better way?”

We also want to make it clear that we are not
making a personal attack on an individual but
rather we are highlighting what we feel are
errors in their belief system. Calling them
names and degrading the group they are in
will get nowhere we need to show them that
there is something better or rather there is
Someone better.

The new code of conduct will mean some
changes, for instance you will notice the
phrase “Building a Bridge of Reason” crop-
ping up more often. This has become our
new ‘slogan’ and we hope it conveys two
distinct actions. First, there is a reason why
people need to listen to the message of Jesus
Christ and change accordingly. Second, argu-
ments will be clearly reasoned out and facts
given.

The fundamentals of the work remain the
same but the way we do things we hope will
continue to improve.

COMMUNICATIONS OFFICER

Reachout Trust is looking for a volunteer with understanding of the media and the way
it works. The hours per month would be up to the person and reasonable expenses for
phone calls etc could be provided if agreed in advance.

The basic areas the job would cover are:

Keeping up to date with current news and being aware of what Reachout Trust
should be communicating on. Also to have an awareness of events, such as Hallow-
een or Watchtower Conventions that we should be making a statement about.

Liaising with the “officials’ of the Trust so that you are aware of what Reachout
Trust is doing, such as, seminars they are taking, book releases, new initiatives.

Liaising with the ‘officials’ of the Trust so that you are aware of events that are
happening, such as, Jehovah's Witness Conventions and Occult festivals.

Drafting out any Press Releases relevant to the issues mentioned above and for-
warding them to the ‘officials’ of the Trust for further action.

Making personal contacts with those in the Media and keeping the name of
Reachout Trust and the work they are engaged in before these folks.

Seeking to arrange interviews and media appearances for ‘officials’ of the Trust.

Being ready to assist with the production of other publications for church leaders
etc and where possible make contact with these people.

Interested? Please send a brief CV together with a few outline plans of how you
would tackle the job, to Doug Harris. Contact details on front page.

Doug Harris will be involved in
training at the following seminars.
An updated list of any extra meet-
ings can be obtained either on the
web site or by ringing Head Office
for further details.

Those marked *
restricted attendance.

may have a

If there is not a venue near you but
you feel that your area would
benefit from a seminar, contact
Head Office to talk about
organising one.
SEPTEMBER
East London
Bideford

Blandford
Harlow

CRE MANCHESTER

OCTOBER

TRAINING DAY
Romsey

Epsom

Dagenham

South London *
Battersea

NOVEMBER

ANNUAL CONVENTION
Ealing West London *
Coventry

Ealing West London *
[Iford

Southampton

DECEMBER
Battersea
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A Look at the &12

The G12 “Cell Church System” is an is-
sue that many have asked about in recent
months. We are aware that many well
known Christian leaders are involved but
we still feel that we have something to
say.

Please do not prejudge what is being said
here but read the article and see that it holds
some constructive comments without sim-
ply rejecting the system out of hand. The
researcher and writer of this piece speaks
Spanish and so was able to read many
documents in their original language.

Context

The Christian Church has had many dif-
fering emphases over the years, and one
of them is the emphasis on small groups.
Charles Wesley developed his cell group
system called Bible Classes which in its
day became extremely effective, some
historians believe that it was an important
factor in the success of Methodism and
played its part in saving Britain from a
bloody civil war.

Watchman Nee developed cell groups in the
1930’s and 40’s and maintained a witness
in the China of Mao Tse-Tung during the
years of intense Christian persecution.

Dr Yonggi Cho adopted the cell principal
in South Korea and his success in estab-
lishing the largest church in history has
effectively impacted Churches in most of
the world.

The House Church movement in Eng-
land, during the 70’s and 80’s, was very
effective in terms of church growth and
influenced many established churches to
experiment with small groups. A number
of different cell group models of church
have been developed in recent years es-
pecially in the United States. The Jethro
Model based on Jethro’s advice to Moses
in Exodus18 is a major one.

The latest of these small group, or cell
group, movements is called G12. Origi-
nally this stood for Groups of 12 but has
changed to Government of 12. It is very
much a third millennium movement, and
because it is new not a lot is known about
its long term fruit.

History of G12

MCI Bogota Colombia
César Castellanos Dominguez the pastor

of a church in Colombia felt that tradi-
tional methods of growing a church were
not working so he resigned from his pas-
torate and began to pray about a solu-
tion. In 1983 feeling that the Lord was
giving him specific direction he formed
the MCI [Misién Carismatica Interna-
cional or International Charismatic Mis-
sion] with the aim of reaching 200 people
within 6 months. Pastor Castellanos was
encouraged to be able to reach his target in
3 months. In 1986 the opportunity came to
visit Dr Yonggi Cho’s church in Seoul Ko-
rea. He was so impressed by the cell
church method that he returned to Colom-
bia and adapted the Yonggi Cho cell
church model for his own church.

The adoption of the cell church principle
made a difference to Pastor Castellanos’
church and by the end of 1991 there
were 70 effective cells. Although confi-
dent that he was on the right lines Pastor
Castellanos was not satisfied and felt he
needed something which would accelerate
growth. As he prayed about this he felt that
God showed him the concept now called
G12. César Castellanos writes,

“In 1991, the Lord removed the veil from
my mind and gave me a deep revelation
about the meaning of 12. 1 had asked
myself why Jesus taught 12 and not 11 or
13. 1 also thought the larger the number,
the faster the work would progress.
Why did Jesus invest His effort in just
12 people? Then I heard the voice of the
Holy Spirit deep in my heart. He said if 1
trained 12 people, reproducing in them
the character of Christ in me, and each
of them did the same with another 12 -
the continuation of the process, with
every group of 12 transferring what
they receive, would lead to unprece-
dented growth in the church”.

(See http://www.gl12harvest.org/articles/view.php?
language=english&page=13&issue=1)
Castellanos wrote in another place,

"l began to see Jesus' ministry with
clarity. The multitudes followed, but
He didn"t train the multitudes. He only
trained 12, and everything he did with
the multitudes was to teach the 12.
Then the Lord asked me another ques-
tion: "If Jesus trained 12, should you

win more than 12 or less than 12?"

Jesus chose 12 to reach the multi-
tudes... He stayed with these 12 per-
manently, until they were trained and
He released them, gave them authority
and empowered them to disciple the
nations... The call is to find the 12 and
to reproduce Christ's character in
them.”

(See http://www.gl2harvest.org/articles/view.php?
language=english&page=2&issue=1)

Pastor César and Pastora
Claudia Castellanos

César Castellanos chose 12 and César
Fajardo (his brother in law, and youth
leader) did the same with the youth.
There was an explosion of growth from
1991, when there were 70 cells, to 1999
when they had grown to 20,000 cells
and 45,000 people were meeting regu-
larly in celebrations. Each cell has be-
tween 6 and 25 people and the official
MCI figures state there are currently
around 28,000 cells.

For the sake of completeness it should
be mentioned that both César and Clau-
dia Castellanos were politicians within
the Colombian State Government sys-
tem before they moved to their present
base in Miami Florida. From 1992 to
1994 Mrs Castellanos was a State Sena-
tor. There was a serious attempt to assas-
sinate them both in May of 1997 when
they were shot in their car and both were
seriously injured. In 1998 Pastor César
Castellanos was elected to the Colom-

bian House of Representatives. (See http://
www.christianitytoday.com/ct/8t6/8t6040.html)

Britain
In 1999, Kensington Temple Network’s
Spanish speaking church led by Pastor
Edmundo Ravelo adopted the G12 sys-
tem. (See http://www.kt.org/g12/
bogota.php) They soon grew from 40 to

2,000 members, and now in 2003 there
are near to 4000.

Pastor Colin Dye the leader of the Ken-
sington Temple Network of churches,
seeing the growth as a result of the G12
method, took a team of leaders to Co-
lombia to Pastor Castellanos’ church in
2000 and as he reports “The team came
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back from Bogota full of joy and ready
for the public launch of Kensington Tem-
ple's own G12 vision - Discipleship Cell
Explosion” This vision began to be im-
plemented in September 2001.

Pastor Ken Gott of the Metro Church in
Tyne and Wear (See http://
www.mcil2.org.uk/aboutus.htm) imple-
mented the G12 system in his church in
2001 and Pastor Jimmie Dowds at The
Vine Church in Dunfermline (See http://
www.thevinechurch.com/
FrequentlyAskedQuestionsG12.html) im-
plemented the system in 2002. Some
other Churches in Britain are currently
making the transition.

A number of Pastors of large congrega-
tions around the world, such as Larry
Stockstill Bethany World Prayer Centre
Baker Louisiana USA (See http://
www.bethanysouth.com/g12gov/) and
Lawrence Khong Faith Community Bap-
tist Church Singapore (See http://
www.fcbc.org.sg/gl2_main.htm) have
joined what is a growing pyramid of lead-
ership.

What is the G12 System?

The process operates around what is
called the ladder of success:-

Win; Consolidate; Disciple and Send

When a person is won for Christ, a process
of consolidation begins for that person in
the cell group which he or she is brought
into. This consolidation process involves
Bible teaching and incorporation into the
G12 vision. The first stage is called pre-
encounter. The cell group will be all male
or all female and the goal of the group will
be to increase to twelve by the evangelistic
efforts of the members. Pre-encounter will
consist of the cell leader giving time to the
convert to prepare them for the encounter
weekend which will be an intensive week-
end of personal ministry involving, accord-
ing to Colin Dye;

Repentance

Forgiveness

e Breaking of Curses

o Deliverance

o Inner Healing

o Baptism with Water

o Baptism with the Holy Spirit

e The G12 Vision

There is then a period of post-encounter
help for the convert through the cell
meetings supervised by the cell group
leader and usually in the leaders home,
and celebrations at the level of the wider
fellowship this is the discipleship proc-

ess. When it is deemed right the convert
will begin the leadership training pro-
gramme. Before the third term of the
leadership training programme each cell
member is required to initiate and organ-
ise a new cell to perpetuate the system.
This is the sending part of the process.
This planting of a new cell is essential
for the candidate to be able to continue
with the training programme.

Factors of Growth

There are factors which impact on the
ability of the system to create and sus-
tain growth. Here are some of them:-

Strong leadership creates a cohesive
group.
Each leader has only a small number of

people for whom he or she is responsible
and this facilitates effective discipling.

Because each member operates in a
group of 12 it maintains a sense of fam-
ily with the dynamics of loyalty and em-
pathy and caring, eliminating one com-
mon church problem, that of alienation.

It benefits from due emphasis on initial
care for each new believer at rebirth.

It deals immediately with spiritual prob-
lems in the new life that will clear the
way for a more rapid maturing.

It takes emphasis away from expensive
buildings and trappings, and frees fi-
nances for more efficient use.

It deals with the ‘hanger on’ or ‘back-
row’ mentality and ensures that each
member is active.

It brings the supernatural into the fore-
front of the new believer’s experience
and creates expectancy, which is a great
aid to faith and enthusiasm.

Reservations

In the light of this it seems rather pre-
sumptuous for an insignificant observer
like the present writer to question such
an obviously effective fruitful movement
such as this which is endorsed by so
many men and women of stature but we
believe there are some legitimate ques-
tions which must be asked.

An important principle of hermeneutics
is that we must be careful to differentiate
between the clear teaching of the Bible,
as understood by mainstream Evangeli-
cals, and logical inferences drawn from
it. | have no doubt that G12 has much to
commend it as a method of church
growth, but under the scrutiny of the
Word of God some of the teaching in its
support appears to be at best logical in-

ference rather that clear biblical teach-
ing.

This may not mean that we reject the
whole movement but we believe it is the
responsibility of leaders to at least check
out these issues before embarking on
this system in their church.

The Number Twelve

There is no doubt that the number 12 in
scripture is a significant number and that
it carries the meaning of government and
authority among men. It figures largely
in the genealogy of the Jewish nation; it
has a large place in the prophetic sec-
tions of the bible and Jesus certainly
chose 12 apostles in the pre-Christian
period before he instituted the Church.
Pastor César Castellanos’ claim (See
http://www.gl2harvest.org/articles/view.php?
language=english&page=13&issue=1) that he
has had special divine revelation con-
cerning the use of 12 in the G12 move-
ment is impossible to refute. How can it
be established whether or not a man has
heard from God? What must be firmly
stated however is that there is neither
teaching nor precedent for this use of 12
with regard to church government in the
entire New Testament. It is interesting to
note that the risen Christ gave the great
commission in MT 28:18-20 to eleven
disciples and He made no reference to
adding to their number, it was the early
church that made up the twelve by cast-
ing lots. Apart from choosing 12 Apos-
tles initially, Jesus neither taught nor
practiced the multiplication of 12 and
the number was not taken up by the
early church apart from choosing a suc-
cessor to Judas. It is significant that Je-
sus also chose another 70 [Luke 10:1-
12] and empowered them in the same
way as the 12 to heal and preach and
there is no suggestion that this 70 were
in any way organisationally connected
with the 12 apart from the fact that they
were engaged in the same pre Christian
mission to heal and to preach. It would
appear that the symbolism of twelve was
maintained by Jesus and the early church
leaders but the literal number was no-
where striven for in the way that the G12

movement teaches and preaches.

New Testament Models

of Church

The rigid pyramid structure of 12 x 12
recurring is not the lively stones model
of 1 Peter 2: 5 where Peter depicts the
church as being made up of stones
which are not made into the same shape,
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but are constantly changing. Nor is it the
body model of 1 Cor. 12ff where the
church is depicted as being made up of
different members each with their own
distinctive strengths and capabilities, gifts
and individuality. The G12 system on the
contrary depends on everyone becoming
a pastor and leader and not to be able to
function as such constitutes failure.

Doctrine of the Movement

The doctrinal stand of the movement as
can easily be observed belongs in the
word of faith school, this is a quote from
Pastor Castellanos: -

“Once you know the miracle you want
and can see it clearly, you only have to
give the word of authority for it to be
revealed exactly as you dreamt. Then
what we conguer in the spiritual realm
can be brought by faith to the natural
realm. And so in this way the Lord can
transform the chaotic in something
beautiful. He had only to decide and
then speak in order to see the miracle
of creation fulfilled. And we are par-

ticipants in this divine nature.”
“Effective Leadership” http://
wWww.gl2harvest.org
/articles/view.php?

issue=2&page=2&Ilanguage=english

In other words we visualise the miracle
which we want which then only requires
our word of authority, which is the same
authority as Christ’s, to make it happen.

Exclusive

The logical conclusion of the current di-
rection of G12, is that there will be one
exclusive international church with Pas-
tor Castellanos as the head. Although
there is a denial of heavy shepherding,
this is a quotation from Ken Gott in his
address to the 2002 conference in London
and can be found as an audio clip on the
G12 website

“l1 am in Pastor César's international
team, my wife is with Pastor Claudia,
been part of that team for over a year
and count it a great privilege and hon-
our, and I do honour him today, and also
for giving me the privilege of address-
ing you also because when 1 am speaking
to you I am well and truly under his au-
thority 1 want to make it known that 1
am not under his authority in the vision
alone, he is my spiritual father and he
is my mentor and any part of my life he
is allowed to speak into and frequently

does” later on in his address he says
this “I don't have the mind set that I
had before...If Pastor César said- “Ken
& Lois I'm sending you to Miami; God
will look after the church, God will
raise up somebody else”- I want to tell
you I would go. The problem with the
western mind set is we say I'll pray

about it.— Ladder of success audio—
http://www.gl2harvest.org/media/playerv2/
archive.php?service_id=188&type=audiohttp://
www.gl2harvest.org/media/playerv2/archive.php?
service_id=183&type=audio

Franchise

The G12 movement itself considers that
the vision is only effective if the com-
plete system is deployed, in other words
it must be adopted whole, without adap-
tation, as a franchise. Pastor Gott says in
his address to the 2001 Conference in
London

“This vision is Gods vision He has in-
structed me in the values of His house
I'm not ready to adapt this vision, I'm
not calling it G7 or G5 if its G12 its
G12. If Pastor César Castellanos says
we need 12 for government then hey
guys we get 12. If the ladder of suc-
cess is win consolidate disciple send,
then let's get this ladder in place. If
we need encounters and if we need
school of leaders then lets get encoun-
ters lets get school of leaders. Let's
give the Lord a clean piece of paper
that he can start to write upon”.—
Ladder of success audio as above.

Negative Reactions

There is a testimony found at http://
www.banner.org.uk/apostasy/
G12testimony.htm which shows how the
transition to G12 of an English church
caused some considerable spiritual
harm. Although the views expressed are
rather emphatic, it does highlight some
dangers and should be read in full to see
that not everyone is happy with G12.
The writer sums up his experience by
talking about whether in the end trust is
put in man or God, we read,

“Do not put your trust in man

As a young christian in the faith, you
tend to trust man, thinking that he is
appointed by God - which he may be -
but the tragedy of it all is that we ne-
glect putting the Word of God in prac-
tice, that is: to diligently heed the
Lord"s warnings concerning Tfalse
teachers, etc. In such churches, we

are not encouraged to study the Scrip-
tures for ourselves but have our minds
kept very busy with the preacher's
"revelations" and "teachings" received
from, apparently, the Holy Spirit - us-
ing Scriptures out of context -.1 find
that the hierarchy in G12 is a return
to OIld Testament priesthood under
the Law.

I believe that some are seduced
through their own ignorance of Scrip-
tures, taking whatever information
they received for granted, without go-
ing to the Lord in prayer and studying
the Scriptures for themselves,
whereas others are plainly there for
greed, power and some sort of suc-
cess.”

Joel Comiskey who has written a num-
ber of books about cell church, two of
which were supportive of G12 expresses
in this an article entitled “Concerns
about the G12 Movement,” which can
be found at http://members.tripod.com/
celycecomiskey/ con-
cerns_about_the_g12_movement.htm
his concerns about G12. The article
should be read in full but in summary
Comiskey’s 3 concerns are:

e Spiritualization of the Number

Twelve in the Bible
o Franchising of the G12 model
e And the division this model is causing

This article also shows that Steve Irvin a
missionary in Bogota, Colombia who has
been obliged to pick up some of the pieces
of the International Charismatic Mission
shares Joel Comiskey’s reservations and
there are a number of other cell church
leaders in the States who are becoming
increasingly critical of this system.

Conclusions

We who care about the lost are under
much pressure to find a system which
grows the Church at a fast enough rate to
reach everyone with the message of the
gospel during this generation. No tradi-
tional method tried to date is even break-
ing even. It is a temptation to find a sys-
tem which takes advantage of high pres-
sure methods and it must be said that
G12 is producing results beyond expec-
tation. In the end we must ask ourselves
if church growth methods which deal in
this way with the Word of God will ever
produce, in the long term, something
which is God pleasing and Christ hon-
ouring.
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WATCH THE B OWER

JEHOVAH

By Mike Thomas

A few years ago a friend of mine gave me
an ornament he had made in the shape of
the name of God. It must have been about
eight inches long, three inches high and per-
haps half an inch deep. The idea was that it
should sit on the mantle piece ready for
when Jehovah’s Witnesses visit in the hope
that it would be the first thing they would
spot on entering our sitting room. What a
conversation starter! How could they now
claim that we do not know or use “the
Name”? Well, it worked - after a fashion.

The Witnesses calling on me that summer
were charming people and we got along
just fine. One of them was intrigued by
the name of God sitting above the fire,
and we discussed its origins and purpose.
| explained that it served as a reminder of
the God we serve and as a witness to the
fact that we know Him by name. His
wonder at the idea that I, a “born-again”
Christian, should both know and use the
name of God turned to astonishment
when, saying that | knew how precious it
might be to him, | made him a gift of the
Name. This was outside his experience
and understanding. A Christian familiar
with the name of God? A Christian sensi-
tive enough to know the value of that
name to a JW, and generous enough to
make a gift of the Name?

I say that it worked after a fashion. What do
I mean by that? There is a story told to Je-
hovah’s Witnesses that tells of the igno-
rance of Christians regarding the name of
God and involving a conspiracy by the
church to eradicate “the Name”. While |
made my friend wonder at what he had seen
and heard, | don’t think | changed his mind
regarding the ignorance of Christians or the
conspiracy of the church. Since such teach-
ing comes from Headquarters, even in the
face of evidence to the contrary, it must be
true. Perhaps he thought my efforts at wit-
nessing were all part of the deception. There
is no talking to a conspiracy theorist, that
much is certain.

Ignorant Christians

I recently related in the Reachout Quar-
terly the story of two Witnesses who vis-
ited my home with a similar picture of
Christians being ignorant of the name of

2003/3

God. | invited them to call on all the
Christian friends in my address book
(the great majority of whom have noth-
ing to do with Reachout) and ask them if
they know the Name. | assured them that
my friends did know. They declined my
offer declaring that “on the doorstep”
they had met Christians who, when told
of the name of God, had expressed as-
tonishment at this new knowledge. Ipso
facto Christians do not know, much less
use the name of God.

Now there are two things to say in re-
sponse to these claims. First, Jehovah’s
Witnesses, of all people, should know
that many claim to be Christians, C of E,
“Going to the church down the road”,
just to get rid of Jehovah’s Witnesses.
Anyone who knocks doors as part of
their witnessing will know this. | came
across it as a Mormon, and | have come
across it as a Christian knocking doors
(Yes Mr Witness, Christians do knock
doors). I can only assume that they take
these doorstep confessions of Christian
faith at face value because it suits them
to come across “Christians” who con-
firm their deepest suspicions.

The second point concerns another story (I
do apologise but as you get older you do
tend to accumulate these experiences).
Many years ago | was worked knocking
doors for an insurance company. At one
door | was invited in by a man who told
me that he was a Jehovah’s Witness and
who explained to me that, on the strength
of his faith, he wasn’t interested in insur-
ance beyond that required by law. We fell
into conversation and he seemed eager to
witness to me — a Mormon. | will leave
you to speculate about who would lead
who into a ditch.

At that time | was, like many zealous
young people, more prone to generate
heat than light and so | reached into my
pocket for a neat little notebook | car-
ried. On two pages of this notebook |
had listed key problems about the his-
tory of Jehovah’s Witnesses. | spoke of
Beth Sarim, of the claims of Russell for
his Studies in the Scriptures, of teach-
ings based on the Great Pyramid, Mira-
cle Wheat, etc. As | smugly related these
facts | watched as his face registered
horror. He looked at his wife who obvi-
ously was a more experienced Witness,

and asked if all | had said was true. She
confirmed everything and as | looked at
his reaction | immediately regretted ever
mentioning these things. He was about
to go visiting and | had sent him out full
of doubts, but with no hope. I had gener-
ated much heat, but had shown little
light. Even now I cringe to think of how
callous I was in my naivety and can only
say that | have learned my lesson. This
is no way to witness to anyone.

The point can still be made, however.
Here was a Jehovah’s Witness who was
ignorant of key historical facts from the
brief history of his own movement. Does
my experience of meeting such a man,
who was otherwise obviously faithful in
his witnessing, disprove the claims of
the Witnesses? Of course it doesn’t. By
the same token, the experience of a Je-
hovah’s Witness on the doorstep of even
a genuine Christian who doesn’t know
and understand all that they should,
doesn’t prove the Witnesses’ claims to
general ignorance among Christians. In-
deed, | still maintain that Christians
know and use the name of God much
more routinely than Witnesses care to
know or admit. | know because I go to a
Christian Church and read Christian
books. Sadly, the very evidence that
would show this to be true is denied
Witnesses, since they are forbidden to
read such books or attend such churches.

I am bound to say that one lady who
called on me with her daughter told me
that when she was last in a Christian
Church, before becoming a Witness, she
heard no mention of the name of Jeho-
vah. | asked her when she was last in a
Church and she confessed that it was
when she was thirteen. | don’t mean to
be unkind but I am confident that, al-
though | don’t know her age, | doubt if
she will see fifty again. What has hap-
pened in those intervening years to col-
our her memory of Church? How often
did she attend? How much attention did
she pay? What does she remember and
what does she imagine she remembers?
On such doubtful testimony rests her
conviction that Christians do not know
the God they profess to serve.

Conspiracy in the Church
One Jehovah’s Witness | know was hor-
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rified when | suggested that the use of the
word LORD in place of the name Jeho-
vah was a convention and nothing more.
He clearly felt that the name was too im-
portant to be reduced to a convention. |
have some sympathy for his feelings. The
name/s of God are crucial to our under-
standing of who He is and what is our
relationship to Him. Why, then, do we
not use it as Witnesses say we should, i.e.
by pronouncing it each time we come
across it? Well, the first thing to say is to
reiterate that we do use it, as | have already
testified. To deny this fact is to fly in the
face of reason and evidence. However, pe-
culiar as it may seem to some, the use of
LORD in the place of the name in the OId
Testament is a convention. The history of
that convention is well attested to and
clearly explained in many places, not least
by Reachout Trust in books, articles and on
our web site. Jehovah’s Witnesses choose
to reject these explanations, believing in-
stead a conspiracy theory in which the
Christian Church has designs on eradicat-
ing God’s name. Is their claim true?

I have before me a copy of the NIV
Study Bible. In the preface we read the
following:

In regard to the name YHWH, commonly
referred to as the Tetragrammaton, the
translators adopted the device used in
most English versions of rendering the
name as “Lord” in capital letters to dis-
tinguish it from Adoni, another Hebrew
word rendered “Lord”, for which small
letters are used. Wherever the two
names stand together in the Old Testa-
ment as a compound name of God, they
are rendered "Sovereign LORD".

If there is a conspiracy this seems to give
the game away since it explains how we
are to understand the convention of using
LORD wherever the Tetragrammaton
occurs (we not only use the name of God
but we also know what a Tetragramma-
ton is). It is clear who this LORD is since
the translators have explained as much.

In his book, The NIV, The Making of a
Contemporary Translation, Editor Dr
Kenneth Barker explains:

In the Hebrew Bible the Jews wrote
the consonants of the Tetragrammaton
as YHWH, but out of reverence for the
sacred name of God (or out of fear of
violating Exod 20:7;Lev 24:16), they
vocalised and pronounced it as Adoni or
occasionally as Elohim. It is unfortu-
nate, then, that the name was translit-
erated into German and ultimately into
English as Jehovah (which is the way

the name is represented in the American
Standard Version of 1901), for this con-
flate form represents the vowels of
Adoni superimposed on the consonants of
Yahweh and it was never intended by the
Jews to be read as Yehowah (or Jeho-
vah).(The NIV...p.144)

In their book Insight on the Scriptures,
Jehovah’s Witnesses explain:

“Since certainty of pronunciation is not
now attainable, there seems to be no
reason for abandoning in English the
well-known form “Jehovah” in favor of
some other suggested pronunciation. If
such a change were made then, to be
consistent, changes should be made in
the spelling and pronunciation of a host
of other names found in the Scriptures:
Jeremiah would be changed to Yirmeyah,
Isaiah would become Yesha-ya'hu, and
Jesus would be either Yehoh-shua (as in
Hebrew) or /-e-sous (as in Greek).” In-
sight, vol.2, p.7).

In other words, Jehovah’s Witnesses are
only Witnesses of Jehovah by convention.
The pronunciation of the name as Jehovah
is probably the least authentic or, as Dr
Barker explains, most “unfortunate”. How-
ever, the convention has stuck and the oth-
erwise pedantic Jehovah’s Witnesses have
shown how capable they are of appreciating
a convention when it suits them, even when
they know the true pronunciation of names,
e.g. Jeremiah, Isaiah, Jesus. Why do they
not say Yehoh-shu’a? Perhaps because they
feel it is enough that they explain the mean-
ing behind the conventional “Jesus”.

But an objection may be raised at this
stage. Reading on in the same explana-
tion of the name Jehovah in Insight on
the Scriptures we read the following:

“The purpose of words is to transmit
thoughts; in the English the name Je-
hovah identifies the true God, trans-
mitting this thought more satisfacto-
rily today than any of the suggested
substitutes.” (/nsight, vol.2, p.7).

Might it not be argued that at least the
Witnesses use the name and, despite the
“unfortunately” inaccurate spelling,
transmit the meaning? Do not Chris-
tians, by comparison, obscure the mean-
ing of God’s name and the identity of
God’s character?

Surely not since translators go to lengths
to explain the convention of using the
word LORD. Surely not since, in this
writer’s extensive experience, the names
of Jehovah are taught and explained in

sermons, home groups, Sunday school
classes, prayer meetings, books and jour-
nals throughout the Christian Church.
The fact that, in reading Scripture or re-
ferring to God, we enunciate the name
LORD does not detract from that teach-
ing. But surely if we were to readmit the
name into the text of our Bibles, under-
standing would be improved and knowl-
edge increased? The first thing to say is
that the convention of using LORD is
taken seriously by Christians for the rea-
sons given. This is not an excuse for ob-
scuring God’s name, but an expression of
the sense of reverence passed on to Chris-
tians by those of the faith which is our
source. | find myself impatient with the
ease with which Witnesses see the worse
in anyone who does not believe as they
do. A little more respect and a little less
derision on their part would not go amiss.

Secondly, it must be recognised that,
were we to reintroduce the Divine name
it would serve to draw the attention of
readers to the name, but it would do noth-
ing to improve people’s knowledge and
understanding. As Jehovah’s Witnesses
well know, the name/s of God need to be
explained and expounded, whether people
are familiar with it/them or not. When a
Witness teaches a new contact it is never
enough to explain that the name of God is
Jehovah as though use of the name would
cause a light to come on in a person’s mind
the moment they hear it. Where does the
name come from? What does it signify?
What does it tell us about God? All these
must be gone into if we are to understand
the name. It might be argued that, given the
lack of biblical knowledge in the general
population, the use of the name “Lord” is
both accurate in that it declares God’s Lord-
ship over all creation, and more readily ac-
cessible in that more people would under-
stand the word. In our teaching and speak-
ing about God, however, Christians already
do draw attention to the name of God and
explain its meaning and significance. Allow
me to illustrate from a sample taken from
the modest collection of books | have on
my shelves at home.

An Introduction to the Christian Faith is
just what its title says, a basic introduction
to Christianity. Under the heading “God
Is”, the Christian theologian/teacher Jim
Packer has the following to say:

In the Old Testament, God's way of mak-
ing himself known, particularly in his spe-
cial relationship with Israel, is called his
‘name’. In the ancient Near East a per-
son's name declared his nature and

(Continued on page 13)
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ARCHAEOLOGY AND THE
BOOK OF MORMON

A Mormon discussing evidence for the
Book of Mormon posted the following on
the Reachout Trust web Forum. A closer
look illustrates something I have long be-
lieved, i.e. language is an amazing tool
that can open our minds or shut them
down. It can direct us to fresh knowledge
and understanding or misdirect us to con-
clusions that are misleading and wrong. It
can invite us to think further and make
new discoveries or it can cleverly present
us with ill-considered conclusions that
cause us to put our trust where it doesn’t
belong.

THE COMPELLING ARGUMENT

Archaeology is the study and interpreta-
tion of past human cultures based on
known material remains. Biblical and
Mesoamerican archaeological research
is of special interest to Latter-day Saints.

Archaeological data from the ancient
Near East and the Americas have been
used both to support and to discredit
the Book of Mormon. Many scholars see
no support for the Book of Mormon in
the archaeological records, since no one
has found any iInscriptional evidence
for, or material remains that can be
tied directly to, any of the persons,
places, or things mentioned in the book
(Smithsonian Institution).

Several types of indirect archaeological
evidence, however, have been used in
support of the Book of Mormon. For ex-
ample, John L. Sorenson and M. Wells
Jakeman tentatively identified the Olmec
(2000-600 B.C.) and Late Pre-Classic
Maya (300 B.C.-A.D. 250) cultures in
Central America with the jaredite and
nephite cultures, based on correspon-
dences between periods of cultural devel-
opment in these areas and the pattern of
cultural change in the Book of Mormon.

Likewise, parallels between cultural
traits of the ancient Near East and Meso-
america perhaps indicate transoceanic
contacts between the two regions. Among
these are such minor secondary traits as

TORED - 36

BY MIKE & ANN THOMAS

horned incense burners, models of house
types, wheel-made pottery, cement, the
true arch, and the use of stone boxes. All
of these may, however, represent inde-
pendent inventions. Stronger evidence
for contacts may be found in the tree of
life motif, a common religious theme, on
Stela 5 from lzapa in Chiapas, Mexico.
Jakeman, in 1959, studied Stela 5 in de-
tail and concluded that it represented
the sons of a legendary ancestral couple
absorbing and perhaps recording their
knowledge of a munificent Tree of Life.
This can be compared favorably to the
account of Lehi's vision in the Book of
Mormon (1 Ne. 8).

The presence of a bearded white deity,
Quetzalcoatl or Kukulcan, in the pan-
theon of the Aztec, Toltec, and Maya has
also been advanced as indirect evidence
of Christ's visit to the New World. The
deity is represented as a feathered ser-
pent, and elements of his worship may
have similarities to those associated
with Christ's Atonement.

Recent work by LDS professional ar-
chaeologists such as Ray Matheny at El
Mirador and by the New World Ar-
chaeological Foundation in Chiapas has
been directed toward an understanding
of the factors that led to the development
of complex societies in Mesoamerica in
general. Under C. Wilfred Griggs, a
team of Brigham Young University
scholars has sponsored excavations in
Egypt, and other LDS archaeologists
have been involved in projects in Israel
and Jordan.

Another area of archaeological investi-
gation is in LDS history. Dale Berge's
excavations at Nauvoo; the Whitmer
farm in New York; the early Mormon
settlement of Goshen (Utah); the Utah
mining town of Mercur; and, most re-
cently, Camp Floyd, the headquarters of
Johnston's army in Utah, have provided
information about the economic and so-
cial interactions between early Mormon
and non-Mormon communities.

THE CLOSER LOOK

The subject of Book of Mormon archae-
ology is fraught with difficulties for the
Mormon apologist. This article illus-
trates very well some of those problems.

If I lift out a few key points you will see
what | mean.

The second paragraph of the article
reads as follows:

Archaeological data from the ancient
Near East and the Americas have been
used both to support and to discredit
the Book of Mormon. Many scholars
see no support for the Book of Mor-
mon in the archaeological records,
since no one has found any inscrip-
tional evidence for, or material re-
mains that can be tied directly to, any
of the persons, places, or things men-
tioned in the book (Smithsonian Insti-
tution).

It would be closer to the truth to say:

[Non-Mormon] scholars [without excep-
tion] see no support for the Book of
Mormon in the archaeological records,
[this is because] no one has found any
inscriptional evidence for, or material
remains that can be tied directly to, any
of the persons, places, or things men-
tioned in the book.

The article goes on to state:

Several types of indirect archaeologi-
cal evidence, however, have been used
in support of the Book of Mormon. For
example, John L. Sorenson and M.
Wells Jakeman tentatively identified
the Olmec (2000-600 B.C.) and Late
Pre-Classic Maya (300 B.C.-A.D. 250)
cultures in Central America with the
jaredite and nephite cultures, based
on correspondences between periods
of cultural development in these areas
and the pattern of cultural change in
the Book of Mormon.

Two points arise from this paragraph.
The first follows from my point above,
for it would be closer to the truth to
state:

Several types of indirect archaeological
evidence, however, have been used
[although speculatively and only by
Mormon scholars] in support of the
Book of Mormon. For example, John L.
Sorenson and M. Wells Jakeman [both
Mormon scholars] tentatively identified
the Olmec (2000-600 B.C.) and Late
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Pre-Classic Maya (300 B.C.-A.D. 250)
cultures in Central America with the ja-
redite and nephite cultures, based on
correspondences between periods of cul-
tural development in these areas and the
pattern of cultural change in the Book of
Mormon.

My second point is obvious when you
think about it, which is that correspon-
dences are not evidence of a relation-
ship. A classic example is the much-
vaunted account of pyramids in Central
and South America. Many who have
spoken to Mormons will have been told
of the curious correspondence between
pyramids in the Old World and pyra-
mids in the New World. It is not difficult
to understand the connection Mormon
scholars have always been anxious to
make between the Old World and the
new by means of the pyramid illustra-
tion. The implication has always been
that it is evidence of culture and technol-
ogy travelling via means accounted for
in the Book of Mormon.

The truth is that pyramid structures are
found in many parts of the world along a
parallel just north and south of the equa-
tor. This is accounted for by the fact that
people here embraced sun worship (for
obvious reasons) and built structures to
get closer to the object of their worship.
Why pyramids? Without mortar the
most efficient structure for reaching the
greatest height was the pyramid. Wher-
ever in the world these people were they
worked this out for themselves and built
accordingly. If they can do it with the
pyramid then they can do it with all
kinds of inventions, and the following
paragraph admits as much when it
speaks of "independent inventions".

Likewise, parallels between cultural
traits of the ancient Near East and
Mesoamerica perhaps indicate trans-
oceanic contacts between the two re-
gions. Among these are such minor
secondary traits as horned incense
burners, models of house types, wheel-
made pottery, cement, the true arch,
and the use of stone boxes. All of
these may, however, represent inde-
pendent inventions.

The next paragraph answers its own
point:

Stronger evidence for contacts may be
found in the tree of life motif, a com-
mon religious theme, on Stela 5 from
Izapa in Chiapas, Mexico. Jakeman, in
1959, studied Stela 5 in detail and

concluded that it represented the sons
of a legendary ancestral couple ab-
sorbing and perhaps recording their
knowledge of a munificent Tree of
Life. This can be compared favorably
to the account of Lehi's vision in the
Book of Mormon (1 Ne. 8).

Of course, the Tree of Life is a popular
motif in Mormon theology. But note the
key phrase in the opening words:

"A common religious motif"

Like the pyramids, the tree of life can be
found in many cultures and a connection
could be seen by those who want to see
it with any representation of this motif
anywhere in the world that a book like
the Book of Mormon might appear. The
only thing this discovery proves is that
the tree of life is a common motif.

Note the careful wording in the follow-
ing paragraph:

The presence of a bearded white de-
ity, Quetzalcoatl or Kukulcan, in the
pantheon of the Aztec, Toltec, and
Maya has also been advanced as indi-
rect evidence of Christ's visit to the
New World. The deity is represented
as a feathered serpent, and elements
of his worship may have similarities to
those associated with Christ's Atone-
ment.

Note the tentative "advanced as indirect
evidence" and "elements of his worship
may have similarities”. This is typical of
this kind of reasoning. Evidence is al-

ways “indirect”, “tentative”,
“suggested”, maybe, could be, etc.
THE CAUTION

Finally, 1 would draw your attention to
the attempt to give the impression of
scholarly substance and gravitas to this
whole subject in the following para-
graphs:

Recent work by LDS professional ar-
chaeologists such as Ray Matheny at El
Mirador and by the New World Ar-
chaeological Foundation in Chiapas has
been directed toward an understand-
ing of the factors that led to the de-
velopment of complex societies in
Mesoamerica in general. Under C.
Wilfred Griggs, a team of Brigham
Young University scholars has spon-
sored excavations in Egypt, and other
LDS archaeologists have been involved
in projects in Israel and Jordan.

Another area of archaeological investi-
gation is in LDS history. Dale Berge's
excavations at Nauvoo; the Whitmer
farm in New York; the early Mormon
settlement of Goshen (Utah); the Utah
mining town of Mercur; and, most re-
cently, Camp Floyd, the headquarters
of Johnston's army in Utah, have pro-
vided information about the economic
and social interactions between early
Mormon and non-Mormon communities.

Two things need highlighting here. The
first is to reiterate that all the scholarship
alluded to is Mormon. The names named
are Mormon, the grand sounding New
World Archaeological Foundation is
Mormon, the prestigious seat of learning,
BYU, is Mormon, the excavations are
exclusively Mormon in motivation, in
execution, and in the final assessment of
the evidence uncovered. One might be
forgiven for suspecting that Mormons are
finding what they are looking for, and not
simply discovering what is there. Now no
one wants to deprive Mormons of their
scholars. However, for this type of schol-
arship to have weight and due influence it
must be recognised outside the circle of
those with a vested interest in furthering a
faith position. This scholarship is not so
recognised.

The second point is that the introduction
of the subject of more recent Mormon
history might be seen as prejudicing the
evidence by introducing unrelated but
more credible research. The article is in-
troduced as a piece on Biblical and Meso-
american archaeological research, and
gives the impression of ancient discov-
ery, but ends with an account of how
knowledge of early Mormon pioneer his-
tory is being confirmed and expanded by
archaeology. | appreciate that the author
wrote in good faith, and adding an excit-
ing piece of news about early Mormon
history is a service. However, the effect is
to make people look at what is histori-
cally more solid ground, i.e. pioneer ar-
chaeology, and draw a direct comparison,
concluding that the same degree of reli-
ability can be expected of early Mormon/
Mesoamerican archaeological research.
This is certainly not the case, and we
must be careful how we read these things.

Finally, I saw recently a seminar adver-
tised as follows:

The Ancient American Foundation
Presents

King Noah's Throne in the City of
Nephi
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A carved throne from the ancient ru-
ined city of Kaminaljuyu, a preserved
National Park located in the area of
modern Guatemala City, could very well
be from King Noah,s era when he ruled
at the City of Nephi.

It dates to 147 BC, the very date when
the Book of Mormon relates the reign
of the wicked King Noah and his son
King Limhi. Dr. Bruce Warren, one of
the foremost scholars of Mesoamerican
archaeology and its relationship to the
Book of Mormon, will discuss the ele-
ments shown on the stone identified as
Stela 10. They include two royal fig-
ures, one of which has a crown turned
upside down signifying his death. A fire
glyph may indicate his death by fire.
Other elements show calendar dates
and glyphs which relates to the other
figure as a successor to the throne
which could well be King Limhi.

Kaminaljuhu is the foremost candidate
for the Book of Mormon City of Nephi

and provides additional evidence for
the Mesoamerican setting for the
lands of the Book of Mormon.

March 12, 2003 at 7:00pm at the
Provo City Library: Bullock room 309

Admission: $5.00 donation request.

Note that my remarks above apply
equally to this recent discovery and its
interpretation by Mormon scholars. The
connection is speculative at best, "could
very well be from King Noah's era when
he ruled at the City of Nephi." Pick a
date for an imagined event at any time in
history and it will coincide with other,
real events, places and people of the
same time. This is not clever scholarship
but the product of faith and a vivid
imagination.

The paragraph at the end might better
read:

Kaminaljuhu is the foremost candidate
[according to Mormon scholars] for the
Book of Mormon City of Nephi and pro-
vides additional evidence [recognised

only by Mormon scholars] for the
Mesoamerican setting for the lands of
the Book of Mormon.

There is also the point that the scholar,
Dr. Bruce Warren, one of the foremost
scholars of Mesoamerican archaeology
and its relationship to the Book of Mor-
mon, may be more honestly represented
as one of the foremost Mormon scholars
on Mesoamerican archaeology and its
relationship to the Book of Mormon.
Without the qualification the impression
might be given that scholarship in this
connection is found outside Mormon cir-
cles. This is not so, and this is signifi-
cant.

And lastly, like the tree of life motif, the
figures on the stone seem common
enough, and vague enough, that they
might be connected with any number of
figures from American history of that
period. But they conveniently fit a pic-
ture these scholars have and so they
travel hopefully in their pursuit of au-
thenticating these things, although I sus-
pect never to arrive.

APOLOGETICS -15

Steps to Conversion

I was reflecting on my conversion and
the lessons | might learn from the experi-
ence. 17 years ago | was not a Christian.
People who know me know that | was a
Mormon, a member of the Church of Je-
sus Christ of Latter-day Saints. But |
want you to forget that for a moment and
concentrate on the fact that | was not a
Christian.

Paul, in his letter to the Ephesians, de-
scribes very well what | was then.

“As for you, you were dead in your
transgressions and sins, in which you
used to live when you followed the ways
of this world and of the ruler of the
kingdom of the air, the spirit who is now
at work in those who are disobedi-
ent.” (Ephesians 2:1-2)

A time came in my life when | realised
that things were not right. When | felt a
need for "more". | experienced a sense
of dissatisfaction about my way of life,
my view of life and my eternal prospects.
| turned to a Christian friend who had
been witnessing to me for years. WHY?
Because he was theologically convinc-
ing? No, | don’t believe | was ready for
a course in Christian apologetics then. It
was because he was a Christian. Because

of what he was. Because of what | saw
in him, that is | saw Jesus in a man's life.

Lesson 1: Your best witnessing tool is
your life.

How many times have you heard some-
one declare that your life may be the only
gospel some people will read. Is your life
a living apologetic for Christ?

When | turned to John what do you think
he did? Whip out his Bible? Call me to
repentance? No. He simply invited me
to come and see! | went to church and |
saw the love of God amongst God's peo-
ple. It reminds me of Philip going to Na-
thaniel and declaring, “We have found
the one Moses wrote about in the Law...
come and see.” (John 1:43-46)

Lesson 2: The next best witnessing
tool is the church.

My next question for John was "what is
going on?" | was so excited by what |
saw | wanted some of it myself. Life in
the church is an attractive and compelling
apologetic for the Christian message.
What do you think John told me to do?
Read the scriptures.

Lesson 3: The next best witnessing
tool is God's written word.

God’s Word, correctly handled, is a con-

vincing apologetic for those prepared to
hear the truth.

That is how | became a Christian:

e | saw Jesus in another

e | experienced God's love in his people
e | tasted God's truth in his word

And all this was underpinned with
prayer. When | had made my decision
to follow Jesus | rang up some people |
knew who had been Christians for many
years, all through my growing up in fact.
They rejoiced with me and guess what
they had been doing? PRAYING! They
prayed, John prayed, others prayed and |
prayed and God answers prayers.

If this daunts you remember that there is
not a Christian who doesn't know what it
is like to feel that their lives are not the
witness they ought to be; there is not a
leader (or a follower) who does not
know how it feels to wish the church
was a better witness; there is not a per-
son in the church who doesn’t feel they
ought to know their Bibles better.

Alister McGrath observed:
“Grace does not abolish sin, in individu-

als or institutions; it enables God to
work through that sin. Grace does not
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destroy our frailty, making us into
spiritual superheroes; it transfigures
that frailty, enabling God to make his
treasure available through our earthen
vessels. Sin is for real, crippling our ef-
forts to become like Christ; grace is
equally for real, allowing God to achieve
wonders through what little we have to
offer him in the way of self-
improvement.”

Recognising, then, that we do have this
treasure in jars of clay we should say
with Paul:

“Not that I have..already been made
perfect, but I press on to take hold of
that for which Christ Jesus took hold
of me..Forgetting what is behind and
straining towards what is ahead, 1
press on towards the goal to win the
prize for which God has called me heav-

enwards in Christ Jesus.”

Winning souls is not an event but a
process. We need to show people the
truth by the lives that we live, by our in-
timacy with God, and by our under-
standing of his Word. We need to be in
prayer for them constantly knowing (1
Cor.3:6-7) that we may plant the seed of
truth, another may water that seed, but it
is God who makes it grow and "gives
the increase".

IRIDOLOGY

History

The beginnings of iridology have been
cited from many areas of the world dat-
ing back to the time of the early Chal-
deans.

The first documented reference to iris
analysis was when the physician Phil-
lipus Meyens wrote a book called
“Chiromatica Medica” published in
1679. This described the reflexive fea-
tures of the iris part of the eye and gave
an analysis of how it contained valuable
information concerning the body and its
related organs.

During the 19" Century, iridology as it
became known, was further developed
by Dr Ignatz von Peczley, a Hungarian
physician. In 1881 von Peczley wrote a
study of the eye with particular empha-
sis on the iris (the coloured part) and the
pupil. He argued that by using micro-
scopic analysis of these surface struc-
tures the health of the whole body could
be determined.

He had been fascinated by the child-
hood memory of an experience he had
as an 11 year old, when he was attacked
by an owl, and in the ensuing fight the
owl’s leg had been broken.

He had noticed that a small, dark stripe
appeared in the lower part of the owl’s
iris shortly afterwards. As the leg
healed, the line was gradually replaced
with white, crooked lines. The black
stripe eventually became a tiny black
spot, surrounded by white lines and
shading. As an adult he began to inves-
tigate medical cases that appeared to
mirror his experience with the owl. This
led to the formulation of his theory of
iridology.

In the 1950s, Dr Bernard Jensen pio-

neered the treatment in the USA and
developed a comprehensive iris chart
which showed the location of body or-
gans reflected in areas of the eye.

Iridology is referred to as Opthalmic
Somatology, Iris Analysis or Iris Diag-
nosis. Practitioners claim that it is only
an analytical tool as opposed to a diag-
nostic tool due to the fact that only
qualified doctors can diagnose disease
or illness.

How Iridology Works

Iridology is a method of examining the
iris of the eyes to obtain health informa-
tion. It is considered by practitioners to
be a form of reflexology and a science
and is based on the assumption that dis-
eases manifest themselves in signs,
markings, structures, colourings and
patterns that are visible in different
parts of the iris. The iris itself is divided
into sections, each one of which is con-
nected to a particular body part.

The eye has thousands of nerve endings
which are linked to all parts of the body
but especially to the brain via the hypo-
thalamus, the centre which controls the
body’s vital processes. Iridologists be-
lieve that iridology works because the
eye develops in the embryo as an exten-
sion of the forebrain and remaining part
of the brain as well as being the special-
ised organ of sight. Therefore the iris
receives impulses from all over the
body. These nerve endings can indicate
problems in bodily organs and systems.

The iris is said to provide accurate in-
formation about the constitutional type
of a person and any tendencies towards
particular health problems, thus it is an
indicator of their strengths and weak-
nesses. It can also indicate pathological

by Babs Allen

or functional disturbances such as defi-
ciencies, imbalances, toxicity, inflam-
mation, tissue congestion or abnormal
tissue activity, immune defects and he-
reditary conditions. It can even reveal
whether any imbalances are in the sub-
acute, acute, chronic or degenerative
stages.

As bodily tissues become inflamed or
congested, the iris regulates the proc-
esses and enables the iridologist to de-
termine the root cause of any disorder.
The assumption is that the diseases
manifest themselves in patterns which
are visible in different parts of the iris.
This is indicated by darkening of the
mark or pattern which gradually be-
comes lighter as healing takes place —
back to the owl! The belief is that as
the cell structure in an organ or system
changes, so the cell structure of the eye
changes to reflect the health of that or-
gan or system. For example, a toxic
digestive system may be responsible
for migraines, skin disorders or joint
problems.

Consultation & Analysis

Firstly, questions are asked about the
client’s lifestyle, health and medical
history. Physical analysis is done by
looking at the eye as a whole, then by
focussed observation of different areas
of the eye for a few minutes using an
iriscope  (a magnifying glass and
light). If the eye is looked at like the
face of a clock, wherever marks or pat-
terns are in the iris, these would indi-
cate which part of the body had a
health problem, eg kidney problems
would show up in the right iris at about
5.30 and thyroid problems would be
seen at 2.30.
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An iridocamera may be used to take a
picture of the eye and the image trans-
ferred to a computer so that compari-
sons can be made to assess any changes
to the eye during subsequent consulta-
tions.

It is to be noted that iridology can high-
light certain diseases such as rheuma-
toid arthritis which does lead to visible
changes in the iris, however these are
general changes throughout the iris and
not the isolated changes claimed by iri-
dologists as the scientific basis of the
practice.

Study Findings

Claims for the authenticity of iridology
have been made by iridologists using
data gathered from such sources as
medical research that has allegedly been
conducted in several European countries
and in particular, Russia where a trial
involving 800,000 patients found an
85% accuracy in diagnosis. They also
state that in South Korea, clinical trials
by the government found that on aver-
age iridology was 78.2% accurate but
with an impressive 90.2% accuracy in
the diagnosis of digestive system disor-
ders.

However, Donal O’Mathuna, Ph.D and
Walt Larimore, MD in their book
‘Alternative Medicine — The Christian
Handbook’, state:

‘No scientific evidence supports any
of the connections proposed between
the patterns of the iris and the parts
of the body. A small number of stud-
ies found that the diagnoses made by
iridologists are neither accurate nor
consistent from one iridologist to an-

other'.

Belief in the ability of the therapist can
become a self-fulfilling prophecy. If a
person strongly believes that someone
has the power to help that person, then
he or she is much more likely to experi-
ence a placebo effect. It is a fact that
one third of people given an inert com-
pound to relieve a particular symptom
will report relief of that symptom. This
is called the placebo effect. Belief alone
in the treatment will account for all the
improvement seen in some people.

There is evidence that advocates of al-
ternative medicine have become in-
creasingly interested in iridology and
offer it as part of, or in conjunction
with, a whole range of New Age reme-
dies. Iridology is already taught to
medical students in certain European
universities. In the USA, a professor-
ship has recently been conferred on a
Fellow of the Guild of Naturopathic Iri-
dology by a leading medical teaching
university. His role there is to instigate
the teaching of iridology in particular
plus other forms of complementary
medicine. (http://www.gni-
international.org). In addition, many
web sites offer treatment as well as
training courses for would-be practitio-
ners of iridology alongside other holis-
tic or alternative medical treatments.

Some patients, especially if open to
suggestion from others that they 'look
better’, may simply imagine that they
'feel better'; especially if the symptoms
were of a vague nature in the first place.
Alternatively they may simply grow
used to tolerating the symptoms and de-
duce that it is the symptoms rather than

their tolerance of them which has
changed.

Conclusion

Iridology is scientifically questionable,
goes against well-established scientific
knowledge and approaches and there is
no evidence that it reliably helps in
making diagnoses.

According to O’Mathuna and Larimore,
iridology is harmless in that the practitio-
ner only examines the eyes and it is more
rooted in “quackery” than New Age phi-
losophy. However, serious harm can be
caused to a patient who has an actual ill-
ness or disease that is left undiagnosed
and untreated. Any herbal remedies sold
by iridologists may also have an adverse
effect on the health of someone who does
not need them.
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HALLOWEEN

31 October will soon be here. Are
you ready to give a clear witness
to the potential dangers of
centring on things that are evil?
Are you ready to give a reasoned
defence as to why we believe that
Jesus Christ is the ‘Light’ of the
whole world?

Practical notes on what to do
regarding Halloween are available
from Head Office at 75p including
postage.

We also produce the following
tracts and these are available for

bulk purchase at special discount.

DON'T BE TRICKED was
‘ written for mid-teenagers to
=% adults, to explain why we are

not involved in Halloween and
at the same time give a positive
message.

KNOCK was
designed especially for
wes —younger children as a way to

explain to them why
Halloween was not just a ‘bit of

fun'.
Costs for Britain

1- 10 copies 15p each + 50% pé&p

11-49: 15p each + 30%p&p
50-99: 13p + 25% p&p
100-199: 10p each + 20% p&p
200+ 8p each + 15% p&p
Outside Britain

Price per item as above but:
1-49: postage add 50%
50+ postage add 30%

Post, fax or email your order to
Head Office in time to allow for
delivery before the date required.

Payment with order by cheque or
credit card (there is a 75p charge

for each credit card transaction).
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(Continued from page 7)
Watch the Tower - Jehovah

function. For example, the name Abra-
ham means ‘father of the multitude’,
and Jesus means, ‘the Lord saves'. To
‘know God's name,’ then, is to worship
and trust God as he has shown himself
to be. In the Old Testament God has
several specific names, each proclaim-
ing some aspect of what he is:

El, Eloah, Elohim, ‘God’, Designates him
as superhuman and strong.

Elyon, ‘God Most High', means the exalted
one.

Adoni, ‘Lord’, Marks him out as ruler.

Elshaddai, ‘God Almighty’, points to his
gracious power.

Yaweh, ‘the Lord’ (Jehovah, as it used to
be rendered), God himself explains to
Moses as meaning ‘I am what | am’ or ‘I
will be what 1 will be’ - ‘1 am’ for short.
This most significant name, sometimes
amplified as ‘the Lord of (angelic) hosts,
is evidently meant to declare that God,
like the bush which burned but was not
consumed, is eternally self-sustaining and
self-sufficient. It also indicates that God
is unchangeably committed to his people.
He will always keep his covenant promise;
he will rescue and redeem his captive peo-
ple. - An Introduction to the Christian
Faith, Lion Books, 1992, pp.91-92)

In an article written by Alec Motyer, one of
the most respected Evangelical Bible teach-
ers today, the same names are explained in
The New Lion Handbook to the Bible, 1999
ed. P.162.

In the book already quoted above, The NIV,
The Making of a Contemporary Transla-
tion, a whole chapter is given over to ex-
plaining the name of God and what we
learn from it about God, as well as an ex-
planation of how translations are arrived at.

And, as has already been illustrated, any
good modern translation of the Bible will
explain the use of the word LORD in
translation. The NIV is probably one of
the most popular Bibles in the world to-
day, and so this knowledge is readily
available to more people than would ever
read the New World Translation.

I want to add something about Dr J |
Packer’s observation above that, To
‘know God’s name,’ then, is to worship
and trust God as he has shown himself to
be. | think this is the key to the subject at
hand. To know God’s nhame is to know
the character, nature and purpose of God.

I have a friend who, every time he meets
me, uses my name repeatedly, to a point
where he will, | am sure, wear it out one
day. He ends virtually every sentence with
my name, e.g. “How are you Mike? How
is the family Mike? | saw your wife the
other day Mike. She was looking well
Mike. How is she Mike? | go to such-and-
such a church now Mike. Its very good
there Mike.” Of course it is very flattering
to have someone use your name, but does
his repeated use of mine indicate that he
knows me well? No, he doesn’t know me
well. Our friendship is not that deep and
involved, although | value it greatly.

The same thing may be said of God. When
it comes to the use of his name | am sure
that no one uses it as much as Jehovah’s
Witnesses. But merely knowing how to
pronounce the name is not the same as
knowing his character, nature and purpose.
I contend that, despite the convention fol-
lowed by Christians of pronouncing
LORD, nevertheless, we know him very
well, use his name/s more often than Wit-
nesses would credit, and know his charac-
ter, nature and purpose better than Wit-
nesses may think. Indeed, we are sure that
the name of God affirms that He is “the
Lord of hosts”. Furthermore, | can’t help
but observe that whenever this subject
comes up in discussion, either on the door-
step, or in correspondence, or on the
Reachout Forum | know of no instance
where a Christian has responded,
“Jehovah? Jehovah who?” Surely an indi-
cation that, contrary to Witness myth, we
know him.

Jesus and the Name

I have already referred above to an arti-
cle I wrote for the Reachout Quarterly in
which | relate the story of two Jehovah’s
Witnesses attempting to derive from the
Lord’s Prayer the idea that Jesus used
the name of Jehovah. | reproduce here
the relevant part of the article.

‘Finding we were Christians they intro-
duced the idea that the mission of Jesus
was to make known the name of Jehovah,
almost as though to dare me to disagree.
They led with Matthew 6:9-13, empha-
sising

“Our Father in the heavens, let your
name be sanctified” (NWT); “Our Father
in Heaven, hallowed be your name” (N1V).
“You see”, the mother said “that Jesus’
mission was to ‘sanctify’ the name of Je-
hovah.”

“So you are suggesting” I replied “that
Jesus routinely used the name of Jeho-

vah in his conversation just as you do to-
day?”

“Yes!” one replied while the other nod-
ded.

“Can you show me examples?”

Now this presented them with a problem
and my question became one of those “I
will have to check it out and get back to
you” affairs that we often encounter.
However, it struck me as odd that they
didn't have a ready list of examples to
illustrate such a basic JW teaching. We
pressed on.

“Where would you expect it most likely
that Jesus would teach the use of Jeho-
vah's name?” | asked. As they looked at
each other | answered my own question.
“Surely when he was teaching his disci-
ples?” They agreed.

I asked them to read out the first line
of the Lord's prayer again. They did. And
by now you should have too - and spotted
something significant. That's right, and I
asked them what you would have re-
solved to ask. Why didn't Jesus pray to
Jehovah-God? They had no answer for
me and soon there was a reason to leave
and a promise to return with answers.

I didn't really expect them to come
back, cynic that I am, but the next week
they were on my doorstep. They wouldn't
come in, they explained, but felt honour
bound to bring me an answer. They had
consulted authorities, looked it up in
books, but found no reference to Jesus
ever using the name of Jehovah.’

This story illustrates very well an obser-
vation made in an article by Robert
Bowman in the Christian Research Jour-
nal, Autumn, 1989, Volume 12, Number
2, and found at http://www.iclnet.org/
pub/resources/text/cri/cri-jrnl/web/
crj0031a.html

“Ultimately, the JW belief in this mat-
ter rests not on..textual considera-
tions, but on their understanding of
what the NT actually has to say about
the divine name. JWs argue that the
practice of using substitutes such as
"Lord" and "God" for the divine name
was a superstitious practice, which de-
veloped among the Jews as a way of
avoiding taking the name of Jehovah in
vain. Jesus, they reason, would not
"have followed such an unscriptural
tradition,” given His forthright con-
demnation of the Pharisees for their
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traditions. They maintain that Jesus
showed His respect for God's name
when He taught the disciples to pray,
"Let your name be sanctified" (Matt.
6:9 NWT), and by His statement in
prayer to the Father, "l have made your
name manifest” (John 17:6 NWT). They
argue on this basis that when Jesus
read aloud in the synagogue from Isaiah
61:1-2, which contained the divine name
in Hebrew, He must have spoken the di-
vine name rather than a substitute. The
apostles are said to have continued Je-
sus® teaching in this regard by their re-
ferring to Christians as "a people for
his name" (Acts 15:14-15 NWT).”

In other words, Jehovah’s Witnesses do
not insist on this teaching because they
find examples of it in the Scripture, but
because they read passages that call on
people to sanctify and make known the
name of God and conclude that this
means pronounce it. And yet, as | pointed
out to my visitors, at the very moment
when Jesus was teaching his disciples to
sanctify in prayer the name of God, he did
not use the name.

Now we cannot reasonably criticise the
practice of drawing out the logical impli-
cations of a basic doctrine found in Scrip-
ture. After all, that is how we arrive at the
Trinity, by drawing out the logical impli-
cations of what we see in Jesus’ ministry.
However, as we compare Jesus’ conduct
and teaching in relation to the name of
God we find it is a model for the conduct
and behaviour of the Christian Church. In
other words, it is the Christian Church,
and not the Jehovah’s Witnesses that fol-
low more closely Jesus’ example.

In an Article titled, Did Jesus use the
Name “Jehovah™? found at http:/
www.reachouttrust.org/regulars/articles/
jw/jw20.htm

The following conclusions are drawn:

“.it is interesting to bring out the sta-
tistics from the Watchtower Society's
own CD Rom.

In Matthew's Gospel, the name Jehovah
is recorded as appearing 26 times - but
only 18 of these are in the text - the
rest being in footnotes. Of these, the
words are put in Jesus®" mouth 8 times.

In Mark's Gospel, the name Jehovah is
recorded as appearing 9 times in the
text. Of these, the words are put in Je-
sus" mouth 8 times.

In Luke's Gospel, the name Jehovah is
recorded as appearing 36 times in the
text. Of these, the words are put in Je-
sus® mouth only 9 times.

In John's Gospel, the name Jehovah is
recorded as appearing 5 times in the
text. Of these, the words are put in Je-
sus" mouth 4 times.

Therefore, in all the words that Jesus
spoke the Watchtower Society has Je-
sus saying the Name of Jehovah just 29
times. When we take out duplications -
the same instance being recorded in
different Gospels we only have 16
unique occasions. Of these 13 are Old
Testament quotations that assume Je-
sus would use Jehovah. However as we
have shown above this is very question-
able.

We are left then with three times that
the Watchtower Society can put the
word Jehovah in the mouth of the Lord
when it is not an Old Testament quota-
tion. Three times in three and a half
years of ministry is hardly, "making the
name known." That is no evidence to in
anyway ‘prove’ that Jesus used the

name at all.”

Even if we were to accept the 29 in-
stances quoted by Jehovah’s Witnesses,
and it is already shown that we cannot in
all reason do that, this is still sparse
compared to the other names Jesus used
in referring to God. As Robert Bowman
points out in his article, by comparison
Jesus used the word "God" over 180
times and "Father" roughly 175 times.
Even if we accept JW figures, then, we
still have a ratio of approximately 360
(other names) to 29. And that does not
count names other than God and Father
that are also legitimate. The picture we
already have of Christians is a group of
believers who follow the convention of
substituting “Lord” in capitals for Jeho-
vah. However, these same believers oth-
erwise use the name of God in their con-
versations alongside other legitimate
names for God. | suggest Christians
have a biblical sense of proportion on
this subject.

I never did replace the ornament | men-
tioned at the beginning of this article —
until today. As | was visiting my favour-
ite Christian bookshop | saw displayed a
rather lovely framed text carrying in
large gold letters the name, Jehovah in a
gothic script. Underneath was part of the
text from Exodus 3:14-15 as follows, “I
Am that | Am...The God of Abraham,
the God of Isaac, and the God of Jacob.”
As | write it sits on my desk, although |
have plans to put it in a much more
prominent place, ready for the next Je-
hovah’s Witness that calls. Any Witness
who might treasure such an object could
pick one up at the same shop, although |
doubt there will be a rush to buy since
Witnesses tend not to frequent such
places because they are convinced that
Christians do not honour the name of
God as Witnesses do.

The Religion that Kills by Dr Linda S. Kramer is a 265 page book explaining
how Christian Scientists are trapped by a way of thinking which twists their per-
ception of reality, teaches them to mistrust their senses, and short circuits their
ability to make informed, reasoned decisions regarding health care. In short it
shows clearly that they are under "mind control.”

' Linda was raised as a Christian Scientist for 30 years before she left for doctrinal
reasons. She then spent many years seeking to break its emotional hold. This is
her story and the revelation of the things she discovered.

To order this book send a cheque for £9.50 made payable to KM House to
Mrs K House 27a Seaward Avenue Southbourne Bournemouth BH6 3SJ

DR. UNDA 5, KRAMER
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apologé‘t|ic... 2. n. (usu. In pl) reasoned defence, esp. of Christianity. — The Concise
Oxford Dictionary

Have you ever been in a situation where you just did not know how to answer a
\‘ guestion concerning Jesus or Christianity?

ﬁ/ Maybe someone asked you, “wWhy does God allow evil” or even “how do |

v know | can rely on the Bible”?

Apologetics can be likened to the expert builder’s tool-
box—the contents do not do the job without the
builder but it does provide the means by which the job
is done. In our case this would be to make a reasoned
defence of the Gospel of Jesus Christ in many differ-
ent situations.

However, if we do not know how to use the tools we
will not make a very good job of it and probably our
‘customers’ will need to go elsewhere for satisfaction.

But sanctify Christ as Lord in your hearts, always being ready to
make a defence to every one who asks you to give an account for
the hope that is in you, yet with gentleness and reverence.

1 Peter 3:15 NASB.

Scripture tells us that we should always be ready to make a defence (Greek word apologia) - am 1?

Whereas spending the day at our sessions on Apologetics will not make you an expert we do believe it:

1.  Will help you to understand how to make an apo/ogia— a reasoned defence.
2.  Will help you to go through the process of getting ready.
3.  Will give you helpful lessons in how to use the tools.
4. Will give practical demonstrations as to how to answer some of the difficult questions
Information: Apologetics Day For further details and to
book your apologetics day
Name: now
Address. e Return the response form
City: Post Code: to the left.
Email : e Ring us on 0870 770 3258
" Phone: e Email us on:
Suggested Dates: rt@reachouttrust.org
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CHEERFUL GIVING

Since April 2000 it has been possible for us to reclaim any tax that you may have paid on the amount of your gifts to
Reachout Trust no matter how small providing you instruct us to treat them as “Gift Aid Donations.”

WHY SHOULD I DO THIS?

1. ltis good stewardship — your gift is increased by over 20% without you giving anything extra.

2. It helps us to be able to plan the work ahead more effectively.

3. Itenables us to accomplish many of the projects that we believe that the Lord would have us undertake.
WHAT SHOULD I DO NEXT?

Consider whether you feel the Lord wants you to make a regular donation—this is especially very helpful for us
and we make special offers under our Action Pack scheme for such people (ask for leaflet) - or a once-off gift. Fill
in the form below and send it with the gift. We will receive it with great appreciation and do everything else that is
necessary.

WHAT WILL YOU SPEND IT ON?

Obviously there are the normal overheads of the Trust — wages, rent, advertising etc. These costs are kept to a
minimum. We then have a Reachout Development Plan, which is a priority list of what we would want to undertake
in the next year. At present we are looking to publish further material. We are also completing the update of our
computer programme that runs our database, invoicing etc and this will cost around £5,000. After this we will
update our information programme and install it on a new computer making it more searchable.

If you are eligible please could we encourage you to complete the form below (you can photostat the page) by ticking
the appropriate boxes, deleting the * inappropriate words and sending it with your gift to REACHOUT TRUST 24
ORMOND ROAD RICHMOND SURREY TW10 6TH. Do not worry if your circumstances might change in the
future because you can withdraw this authority at any time by simply writing to us. Many thanks.

Authority to reclaim tax on a gift
(Please complete in BLOCK LETTERS - Thank you.)

Title and Full Name:

Address:

Post Code:

Q 1 wish to make a one-off gift by cheque (enclosed)/my credit card * of £ for Reachout Trust
which along with any other gifts made by whatever means should be treated as Gift Aid donations on
which tax can be reclaimed.

Q I enclose a gift/wish to make a gift via my credit card * of £ for Reachout Trust which along
with any future gifts made by whatever means should be treated as Gift Aid donations on which tax
can be reclaimed. This is the first of a regular monthly/quarterly/yearly * gift which | wish to pay by
cheque/standing order/credit card *

My credit card number is expiry date

By signing this form I declare that | have paid an amount of income tax or capital gains tax equal to
the sum of 28p for every £1 given.

I further agree to inform you if my tax circumstances change or I wish to withdraw this agreement.

Signed Date
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